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Miscellaneous notes on Middle Indic words 


Seishi KARASHIMA 


(1) BHS. bhiksave (< Pa. bhikkhave) : “monks!” (vocative plural) 

In my recent article, “Some Features of the Language of the 
Saddharmapundarikasitra,” in: Indo-Iranian Journal 44 (2001), I have pointed out (pp. 
207~208) that the vocative plural, bhiksave — a back-formation of the "Magadhism" 
bhikkhave —-, occurs in the Liishun fragments of the Saddbarmapundarikasutra (SP). 

After I had sent the final revision of the above-mentioned article to the publisher, I 
noticed that there were more occurrences of this noteworthy Middle Indic form in other 
texts. 

One of them is in a fragment of the SP from Khadaliq in the Stein Collection: H 
57 Kha. 0011. 3. durrlabham pradurbhavam bhiksave {s}ta(thagatana)mm (= do. H 57 
Kha. 0011. 5). 

The bhiksave occurs also in a Gandhari version of the Mabaparinirvdna-sitra: 
Mark Allon and Richard Salomon “Kharosthi fragments of a Gandhari version of the 
Mahaparinirvana-sitra”, in: Manuscripts in the Schoyen Collection 1, Buddhist Manuscripts, 
vol. 1, ed. Jens Braarvig et al., Oslo 2000: Hermes Publishing, p. 245, SC 2179/44b. /// 
[tha] khu bhiksave maro papimo yena tathaga ///; p. 246, Additional fragment, recto 2. 
upasakam upasikam bhiksave damta vyakta vini ///, cf. do. p. 269. 


(2) BHS. pratisarati : with anyenényam “goes off upon another issue, leads the talk 
aside, gets off the subject, prevaricates” 

The phrase, anyenényam pratisarati, occurs as follows: The Vinayavastu of the 
Milasarvastivadin, Gilgit Manuscripts, ed. N. Dutt, vol. 3, pt. 3, p. 108.7. avakasam 
karyamano "nyenényam pratisarati. bhagavan aha : “avacaniyah kartavyab.” avacaniyah krtab. 
tathapy anyendnyam pratisarati. 

This phrase may mean “He goes off upon another issue” which is the same as Pa. 
aitien’ aitham paticarati ’. A similar form is also found in the Kasyapaparivarta §8 (8b1). 


' See Hirofumi Toda, Saddharmapundaritkasutra, Central Asian Manuscripts, Romanized Text, 
Tokushima 1981, p. 268. 
> Cf. PTSD, s.v. paticarati; The Book of the Discipline Vinaya-Pitaka) , II 164, fn. 4; Dialogues of the Buddha, 
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nényenanyam pratinisrtya vaca bhasate (“He speaks without going off upon another issue.”). 


(3) Gandhari grabavati (< Skt. grhapati) : “householder” 

Konow noted a long time ago that grabavati, found in a Kharosthi inscription, 
dated Azes 134 (C.E. 77°), is aGandhari form of Skt. grhapati (“householder”).’ Therefore, 
this is not a new finding at all. However, what makes me mention this word here is the 
fact that I have recently found that the puzzling Chinese transliteration #1 #2#% (MC. 
kja[ka]* 14 jwot)’ in the meaning of “householder” is most probably based on this form 
(*gra’vat- < grahavati). This word is contained also in the title of the Chinese translation 
of the Ugrapariprecha , is 30 WU $2 GT EET (1.12, No. 323, 236; *Ugra-grahavati- ... 
pariprecha)' which has been normally incorrectly back-formed by modern scholars as 
*Ugra(de)va- .... pariprecha or *Ugra-kulapati- ... pariprecha. 


(4) Pa = BHS. icchati : “maintains, holds, claims; accepts, admits, approves of (a theory)” 
BHS. icchantika : “one who maintains (a theory), a theorist, pedant”(?) 
In the Visuddbimagga (ed. C. A. F. Rhys Davids, PTS) the verb icchati occurs 
several times in the meaning “maintains, claims, thinks of (a theory)” or “approves of, 
admits” as follows: 


1116, fn. 2; The Dispeller of Delusion (Sammobavinodani), I. 273. 

* Sten Konow “Kalawan Copper-plate Inscription of the Year 134”, in: Epigraphia Indica, XXI (1931-32), 
pp. 251~259, n° 39; do. “Kalawan Copper-plate Inscription of the Year 134,” in: JRAS (1932), pp. 949~965; 
J. Marshall, Taxila, An Ilustrated Account of Archaeological Excavations, vol. I, p. 327; Keisho Tsukamoto, A 
Comprehensive Study of the Indian Buddbist Inscriptions, Part I, Text, Notes and Japanese Translation, Kyoto 
1996: Heirakuji Shoten, pp. 971~972. 

* iil frequently interchanges with {il (MC. gja). Both of them were invented in order to transcribe 
the Indic velar consonants &, g. 

* This word is found as follows: T.2, No. 144, 868b20~869b2; No. 150a, 875c26f.; T.4, No. 204, 500c6f.; 
No. 205, 507c7; No. 206, 519b9f.; 1.8, No. 221, 3b28, 5c5, 7c10, 9b6, 10c14, 96b29; 'T.12, No. 337, 
84a17, No. 362, 303b3; T.13, No. 418, 903a11; No. 419, 920a-7; T.14, No. 458, 440b15; No. 527, 
801c-1, 803a2; No. 553, 899a4f., 901b13; No. 554, 903b13f. No. 555, 905c19f; No. 556, 907c-7; No. 
563, 915alf., T.15, No. 597, 131cl; No. 624, 359a4; No. 626, 392c23, 405a25f., 1.17, No. 805, 750b-16, 
750al1f.; T.21, No. 1331, 523a22f; T.24, No. 1471, 927b1. 

° Please read thus instead of SUZ 8005 S17 (haplography). 

"I wish to thank my colleague, Noriyuki Kudo, for bringing my attention to this transliteration and its 
problem. 

* This meaning of icchati is not recorded in dictionaries including CPD and the newly-published A 
Dictionary of Pali, by Margaret Cone Oxford 2001 (PTS). The latter dictionary (s.v. icchati' [2]) gives 
“approves, allows, prescribes” to this verb, but only as a grammatical technical term, quoting the 
Paramatthajotika TI and the Saddaniti. Similarly, Monier-Williams’ A Sanskrit-English Dictionary (s.v. 1 is) 
gives “to acknowledge, maintain, regard, think” also as a grammatical term. Cf. Points of Controversy or 
Subjects of Discourse, Being a Translation of the Katha-vatthu, by Shwe Zan Aung and Mrs. Rhys Davids 
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310.20f. akkharacintaka pana attham avicaretva “nimamattam etan” ti icchanti, ye pi 
attham vicirenti, te sattayogena(v.J. satta®) “satta”ti icchanti.?° 
338.30f. Zrammanatikkamato catasso pi bhavant’ ima / angatikkamam etasam na icchanti 
vibbavino //" 
375.20f. angarammanavavatthapanam pi eke icchanti, atthakathasu pana anagatatta addha 
tam bhavanamukham na hoti.* 
692.27f. ye pana nanabhisamayam icchanti tesam uttaram Abbidhamme Kathavatthusmim 
vuttam eva’? 
A similar usage of this verb is also seen in the Kathavatthuppakarana-atthakatha, ed. N. A. 
Jayawicrama, London 1979 (PTS), as follows: 
37.2. Sammitiya Vajjiputtakaé Sabbatthivadino ekacce ca Mahasanghika arabato pi(v.l.-) 
parihanimn icchanti™ 
41.5. tattha ye paranimmitavasavattideve upadaya tad upari devesu maggabhavanam pi na 
icchanti seyyathapi Sammitiya’® 
85.15¢. tattha ye sabbasmimpi anagate hanam icchanti, seyyathapi Andbaka'® 
ete. etc. 
The word icchati, with the same meaning as in the above-cited Pali texts, is also found 
throughout the Abhidbarmakosa and in its commentary. For instance’’: 
Sailpasthanikasyapi kasyacid tryapathikasyatyartham abbyastasyécchanti 


Oxford (PTS), p. xxxiv. 

” = Patisambbidamagga-atthakatha I 57.206. 

'° “However, (in the world) etymologists who do not consider meaning have it that it is a mere name, 
while those who do consider meaning have it that a ‘being’ (sata) is so called with reference to the ‘bright 
principle’ (satta)”, The Path of Purification : Visuddbimagga, translated from the Pali by Bhikkhu Nanamoli, 
"1956 Colombo: A. Semage; °1991 Kandy: Buddhist Publication Society, pp. 302~303. 

"' €While reckoned by surmounting of the object they are four, the wise do not admit surmounting of 
factors that one can recognize.” ( do. 333). 

? “Some would also have ‘defining of factors and object’; but since that is not given in the commentaries 
itis certainly not a heading in the development.” (do. 371). 

* “But about those who would have it that [the different truths] are penetrated to separately, more is said 
in the Abhidhamma in the Kathavatthu” (do. 719). 

‘* “The Sammitiyas, the Vajjiputtiyas, the Sabbatthivadins, and some of the Mahasanghikas maintain that 
an arahan can fall away.” Cf. The Debates Commentary, wans. by B. C. Law, Oxford 71989 (PTS), p. 43, 
where icchanti translated as “incline to the belief”. 

' «But some, for instance the Sammitiyas, do not believe in any Way-culture among the higher devas.” 
(do. 48) 

6 «But some, for instance the Andhakas consider that insight into any part of the future is possible.” (do. 
106). —— 

"' Abbidbarmakosabbasyam of Vasubandbu, ed. P. Pradhan, revised 2nd edition, Patna 1975, p. 65, 1. 19. 
“Some admit that even one who is skilled in the arts and one who is well practised and has a good 
deportment (acquire supernatural powers).” 
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This was commented upon by Yasomitra as follows ”: 
icchanti Vaibhasikap” 
In the same Abhidharmakosavyakbya, we find also the following set phrase: 
40.27, 141.4, 362.21 etc. tad evam nécchanti Vaibbasikah™ 


From these examples, it can be clearly seen that the word icchati, both in Pali and 
Buddhist Sanskrit, is used in contexts where theories or doctrines of a certain school are 
concerned. 

I, further, assume that the word icchantika (—[té MC. jet tshjan: diei), whose 
etymology remains obscure”, may be somehow” derived from the verb icchati in the 
above-stated meaning. 

Numerous characteristics of icchantikas, as antagonistic towards Mahayanists, are 
described fully in the Mahayana Mahdaparinirvanasatra, T.12, No. 374, 418f. From 
the descriptions found in this Satra and elsewhere”, we know that they were by no 
means outsiders of the Buddhist community, but rather they were, in general, monks, 
some of whom even looked like arhants or bodhisattvas. Also, they are not depicted as 
greedy, desirous persons in the scriptures, though modern scholars have defined them 
as such due to their name being associated with the verb icchati “desires”. The common 
characteristic of these icchantikas is that they, as monks, rejected Mahayana scriptures 
and denounced Mahayanists. 

I suppose that those who argued by “maintaining, claiming, or approving of” 
theories, but at the same time, disapproved of Mahayana scriptures, were labelled as 
icchantikas, namely “those who maintain” or “pedants”, by Mahayanists. In conclusion, 
icchantikas were presumably none other than orthodox monks who discredited Mahayana 
doctrines. 

If we accept the above, then, we may understand the play on words, used in the 
following passage. 

tatrécchantikanam punar Mahamate anicchantikata moksam kena pravartate? .... 

bodhisattvapitakaniksepo "bhyakhyanam ca ndaite siutranta-vinaya-moksanukula iti 


"° Spbutartha Abbidbarmakosavyakbya: the Work of Yafomitra, edited by U. Wogihara, Tokyo 1936: 
The Publishing Association of AbhidharmakoSavyakhya; Tokyo °1989: Sankibo Buddhist Book Store, 
p. 152, L. 18, 


” “The Vaibhasikas admit.” 

1 “The Vaibhisikas do not admit it.” Cf. also do. 40.23. tad etad dighhagabbedavattvam nécchanti Vaibbasikab. 
” Cf. BHSD, s.v.; DJ 17(1975), p. 275. 

3 Cf. BHSG § 22.29. 

4 Materials, concerning icchantikas from various sources, are collected in the following book: Ryoko 
Mochizuki, Daijs Nebangyd no Kenkya —— Kyodanshi teki Kosatu KRGREOWR — RULHSK 
[Studies on the Mabayaéna Mahaparinirvanasitra: An Examination of Institutional History], Tokyo 1988: 
Shunjisha, pp. 377ff. 
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bruvatab sarvakusalamilotsargatvan na nirvayati “How, Mahamati, is it that those 
who maintain (icchantika) do not have a desire (icchanti) for emancipation? ... One, 
who rejects and denounces the bodhisattva collection (of scriptures), saying that it 
is not in conformity with the Sutras, disciplines, and emancipation, will not enter 
into Nirvana, because he has forsaken all roots of merit (by such deeds).” 


(5) BHS. mano (< *pano < Skt. punar) “again” 

In K. Fujita’s edition of the Sukbavativyiha, we find the following verse: 

te puspaputehi samokiranti 

udagracitta atulaya pritiye 

vacam prabhasanti punas tu nayake 

asmapi ksetram siya evaripam® 
As the first and third lines are problematic, I cite the readings of manuscripts here. First, 
an older palm-leaf manuscript (abbr. R), dating back to the middle of the 12th century”, 
now at Ryakoku University, Kyoto, reads the lines in question as follows: 

te puspaputohi mano kiranti .... 

vacam prabhasanti punas tu nayake .... 
Another older palm-leaf manuscript, dating back to 1152/1153 C.E. (abbr. N1), now at 
the National Archives, Kathmandu, reads as follows: 

te <puspa>pitohi mano kiranti .... 

bahu®® prabhasanti punas tu nayake .... 
It is clear, therefore, that the reading of Fujita’s edition differs from these two older 
manuscripts. 
The other extant manuscripts, which are all written on paper and probably not dating 
back earlier than the 17th century, read the lines in question as follows: 

te puspapitohi (v.Il. °putobhi, piitebhi) puno (v.1. puro) kiranti .... 

kamam (v.l. kama) prabhasanti purasta (v.l. punas ta) nayake .... 
Thus, we realise that the reading of Fujita’s edition differs also from these relatively new 
manuscripts. How did the discrepancies among manuscripts occur and what was the 


* Lankévatara Sutra, ed. B. Nanjio, Kyoto 1923, p. 65, 1. 17f. 

** Kotatsu Fujita, The Larger Sukbavativyiha, Romanized Text of the Sanskrit Manuscripts from Nepal, Tokyo 
1992~1996: Sankibo, 3 vols, I, pp. 981~982. Ashikaga’s edition reads as follows:. te puspaputabi samokiranti 
waits /vacam prabbasanti punas tu nayake .... //(A. Ashikaga, Sukbavativyiba, Kyoto 1965, p. 44, ll. 21~24). 
Gomez translates this verse, based on the same edition, as follows: “Elated, incomparably jubilant, they 
shower handfuls of flowers over him, and again they declare this vow before the Leader: ‘May we also have 
a field like this one!’ "(The Land of Bliss: The Paradise of the Buddha of Measureless Light, Luis O. Gomez, 
Honolulu and Kyoto 1996, p. 94). 

"For descriptions of these manuscripts, see Fujita, op. ait, I, p. viif. 

8 Probably a corruption of vacam. 
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more original reading? 

Concerning the third line, I assume that the readings, pumas tu and punas ta, were 
corrupted forms of purastu, purasta (<” [m.c.] *purastam™ < Skt. purastat), due to. the 
similarity between the Indian characters ra and na. 

Now, looking at the first line, the readings puspapiito(b)hi are probably corruptions 
of puspapiite(b)bi.”’ However, more problematic is the reading mano in the palm-leaf 
manuscripts. As the paper manuscripts read puno” “again” (< Skt. punar), we may assume 
the word mano was used in this meaning, too. 

Also, as the bodhisattvas are described, in the verses immediately preceding the 
verse in question, to have scattered flowers once, the expression “(scatters) again”, therefore, 
agrees with the context. 

I assume the word mano in these older palm-leaf manuscripts is a Gandhari form, 
derived from Skt. punar: mano” < *pano*™* < Skt. punar, which the Nepalese scribes seem 
to have recognised correctly as such and rendered it into the regular Buddhist Sanskrit 
form puno, while modern editors of the text misinterpreted it and wrongly back-formed 
it as samo-(kiranti) (prob. < Skt. sam-ava- kr) which is not found anywhere else. 

We may translate the verse as follows: 

“Delighted, they scatter again basketfuls of flowers over (Amitabha) with 

incomparable joy, and they utter the (following) words (vac) in front of the 

Guide: ‘May our field be like this one!’ ”* 


* For the development -x < -am, see v. Hiniiber “Upali’s Verses in the Majjhimanikaya and the 
Madhyamagama”, in: Indological and Buddbist Studies, Volume in Honour of Professor 7. W. de Fong on his 
Sixtieth Birthday, ed. L. A. Hercus et al., Canberra 1982; do. Das dhtere Mittelindisch im Uberblick, Wien 
2001: § 297. 

CE Pa. purattham. For the ablative in -am, cf. v. Hiniiber, op. cit. § 304. 

The verb kirati (“scatters”) is often combined with the ablative form of nouns; cf. PW.., s.v. *kar. 

* The reading puro in some manuscripts is a corruption of puno, due to the similarity between the 
characters 7a and na. 

* For mano in the Gandhari Dharmapada, see John Brough, The Gandbari Dharmapada, London1962: 
§69; for mana, mano (< Skt. punar ?), see Ludwig Alsdorf, Avokas Separatedikte von Dhauk und Jaigada , 
Mainz 1962 (Abhandlungen der Akademie der Wissenschaft und der Literatur, Geistes- und Sozial- 
wissenschaftliche Klasse, Jahrgang 1962, Nr. 1), pp. 26~27 = Kleine Schriften, ed. by Albrecht Wezler, 
Wiesbaden 1974, pp. 486~487. 

* Cf. Pa. puno, pana. 

Or “wish” (= kama). 

* The Tibetan translation reads as follows: dga’ zhing mgu ba’i sems ni gzbal yas gyis // de dag gis ni me tog 
snyim gtor nas // ’dren pa de yi spyan sngar “di skad du // bdag cag zhing yang ‘di ‘drar gyur ces smras // (The 
Tibetan Tripitaka, Taipei Edition GACHKPERARIE, Taipei 1991: SMC Publishing, vol. 9, p. 74, 
259a7~259b1; The Tibetan Tripitaka, Peking Edition REEDAC RRR PRA, ed. Daisetz T. Suzuki, Kyoto, 
Tokyo 1955-1961: Tibetan Tripitaka Research Institute, vol. 22, p. 120, 295a8~295b1). 
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